4 See Tanhuma vrty 17 (Rabban Johanan b. Zakkai) and Pesiqta RabbatiPisqa 50:6 for the association of "peace" with the altar and its offerings. The command (Exod. 20:22; Deut. 27:5) prohibiting the use of iron tools in respect of the altar stones is explained by the Rabbinic declaration that the altar and its offerings are intended to prolong life, whereas iron, used for weapons, shortens life: see Mekhilta de R. Ishmael Bahodesh 11:80-92. 5 For the association of God Most High with Mount Zion in Jerusalem, see Ps. 9:3, 12; 87:5; 97:8-9, a link which in Second Temple times was taken for granted by writers like Jesus ben Sira: see Ben Sira's account of the Temple Service in Jerusalem, where the title Most High occurs in the Hebrew text at 50:14, 16,17. 6 Post-biblical exegetes commonly located Jacob's dream of the ladder uniting heaven and earth (Gen. therefore, is the Talmud's identification of Melchizedek with Shem the son of Noah which opens the discussion noted here. The identification is not explained, nor is the reader given prior notice that the identification is about to made: anyone who reads or hears this passage is expected to know it already. As we shall see presently, it is common in other Rabbinic documents. It cannot be denied that this Talmudic passage contains material which might prove useful for Jewish scholars in debate with Christians; but there are solid reasons for doubting whether the hermeneutical problems which the Talmud highlights originated in such debates. From the outset, ancient readers could not fail to have been struck by the Scriptural evidence in front them: the first person explicitly to be styled priest, in uttering a formal b e rakhah, blesses in the first instance not his master, the Most High God, whose exalted status is emphasized by the repeated use of the title 'El 'Elyon, but a human being, Abraham.
It is well to pause here for a moment, for this Scriptural Now it so happens that, from the pre-Christian period, we possess a Jewish document which speaks of Melchizedek as a figure with heavenly significance: the famous scroll 11Q13
allocates to Melchizedek a vital role in the redemption to be accomplished in the final jubilee year. 11 In this scroll, we hear also of "teachers who have been hidden and kept secret", and the final judgment of Melchizedek's demonic opponent Melchiresha 'at the end of days is also described. 12 The Qumran Melchizedek scroll offers no explanation of Melchizedek's heavenly status, but rather takes it for granted. If Scriptural foundation for its claims about
Melchizedek were needed, they might be found in Melchizedek's bold suspension of priestly liturgical protocol as indicating his exalted status, as well as in the Bible's failure to provide him with a genealogy.
The matter of Melchizedek's genealogy will need to be addressed more fully; but for the moment we may note just two things about it. First, the identification of Melchizedek as 10 In Gen. 12:2-3, words deriving from the Hebrew stem ;rb are used no fewer than five times; and it is noticeable that verse 2 ends with a divine command to Abraham: "Be thou a blessing!" 11 The manuscript is designated 11Q13 ( Righteousness lodges in her". 23 That shalem might be a place rather than an adjective qualifying "king" we have discovered already at 1QapGen 22:14; but it is attested much earlier, in the LXX version of Gen. 14:18. In all this, Ps. 76:3 will have played its part by setting Zion as the site of the Lord's tabernacle in poetic parallelism with shalem. 24 For the midrash, Jerusalem is significant: it is explicitly named, and we are left in no doubt that acquired, anq, heaven and earth". The notion that the world was created for the sake of the righteous is widespread in Rabbinic Judaism. 37 In this Targum, Melchizedek's own status as righteous is thus directly linked to the creation of the universe and its purpose. In the final part of the blessing, Melchizedek remarks that God has made Abraham's enemies like a shield which bears the blows directed against him; and the Targum of Gen. 14:20 ends with mention of the tithe paid out of "everything he had restored". In this Targum, therefore, it is made clear that Abraham paid tithes to Melchizedek, since he was the one who had rescued the property taken by the kings. with Shem and his status as priest, goes on to say that he brought out mazona, food prepared for consumption, and wine; it then notes that he was standing and ministering in the high priesthood before God Most high. The high priestly status of Melchizedek is thus heavily underlined in this Targum.
To these observations should be two further important exegetical details. First, at Gen. 14:13, Pseudo-Jonathan identifies the one who escaped to tell Abraham that his friends had been taken captive with Og, "who out of the giants who had died in the Flood had been rescued;
and he had ridden upon the ark…"; his plan was to ensure that Abraham was also taken captive by them. The escapee is identified as Og also at Gen. Rab. 42:7-8; Deut.Rab. 1:35, and by this means the exegetes lead us to understand that Abraham at that time was threatened with truly hostile and malicious forces. The last remnant of the wicked giants, who had helped to cause the great Flood, comes into direct conflict with him. Melchizedek, who is also Shem, is thus to be seen as the representative of righteous humanity such as it was before the Flood, a righteous chosen humanity selected by God in his covenant with Noah, a covenant made with a sacrifice which Shem-Melchizedek, as priest, had co-offered.
Second, the same Targum verse tells us that it was the eve of Passover when Og arrived, to find Abraham busy making mazzot, the unleavened bread for the Festival. 38 This is confirmed when the Targum arrives at verse 15 with its account of the night raid made by
Abraham on the kings. The opening words of the Hebrew are difficult, and might be translated as either "the night was divided for them", or "he divided the night for them".
Pseudo-Jonathan interprets as follows:
And the night was divided for them on the way: half (of it)
fought with the kings; and (the other) half was stored up to smite the first-born of Egypt. 
Conclusion
The classical Rabbinic sources, insofar as we have been able in this short paper to look at key For many of the sources we have examined, Melchizedek is high priest: he is also king, combining priestly and royal elements in a unique synthesis which is noted, but not discussed. His city is Jerusalem, when it is named; but his title melekh shalem speaks also of his perfection as a model, pious Jew, and exemplar for others. The sense that his perfection consists in his being born circumcised is clearly articulated in some, but not all, Rabbinic texts we have examined. While this, too, might be used to circumvent a Christian theological stance, it does not seem to require Christianity to account for its origins. The Book of Jubilees, which tells us virtually nothing about Melchizedek in its re-written version of Genesis 14, nonetheless insists that the angels were created circumcised, and that in this certain reserve is necessary in saying these things; but the evidence we have seems to warrant it, and it is thanks to the Rabbis that this, and so much else, has been preserved into our own day. 39 An account of Abraham's meeting with Melchizedek would be expected at Jubilees 13:24-27, but there seems to be a lacuna in the text. Surviving witnesses to the text of Jubilees preserve no mention of Melchizedek, though references to the tithe remain. , 1983, 1985) , vol. 2, p. 84, reads: "And he armed the servants of his house…upon Abram and his seed a tenth of firstfruits to the Lord. And the Lord ordained it (as) an ordinance for ever that they should give it to the priests, to those who minister before him so that they might possess it for ever."
